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13 1 HasuEm spoke to Moses, saying B
2“Send forth for yourself men, and
let them spy out the Land of Canaan that
1 give to the Children of Israel; one man S
‘each from his fathers' tr;b;i shall you
- send, every one a leader among them.”
3 Moses sent them forth from the Wilder-
ness of Paran by the word of HASHEM;
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spies S0 XYy’ — so that they shall not take possession of it.
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6 /It would seem from this description of Miriam and Aaron’s
sin that their only mistake was not realizing that Moses was
qualitatively different from all other prophets. They believed that
Moses had deluded himself into thinking that he was in a constant
spiritual state such as he had experienced on Mount Sinai when s did
not eat or drink for 40 days (Exodus 34:28), and that these delusions
of grandeur had prompted him to refrain, from mari-
tal relations. It is for this reason that Hashem made a point of noting
that “the man Moses is exceedingly humble” — this unequivocally
disproved their opinion about Moses, Far from suffering delusions of
grandeur, he was the humblest man in the world! '

After explaining to them about Moses’ exalted status and repri-
manding them for speaking against him, Hashem added, “How did
you not fear to speak out against My servant Moses?” As Rashi
explains, the implicit reproach here is that Miriam and Aaron should
have realized that if Hashem had designated Moses to be His chosen
prophet (“My servant”), this should have been ample evidence of
Moses’ exaltedness. Unless, of course — Hashem continued — you do
not have faith in My judgment of character; but that would be an
even more serious offense! (Rashi),

he entire offense of Miraim and Aaron was, then, a failure to
appreciate Moses” high spiritual status. Since this episode of Miriam
forms the very basis of the Torah's prohibition of speaking lashon
hara, it can be said that the sin of lashon hara is rooted in this same
problem —the failure to recognize the importance and true worth of
one’s fellow man. If we would make more of an effort to judge our

¢ Rashi, as quoted above, asserts that the sin of the spies was of the
| same sort as that of Miriam’s. But where is there an element of lashon

hara in the words of the > spies? Were they not instructed t0 “see the
land — how is it; and the people who dwell inf it — are they strong
‘or weak” (Numbers 13:18)? What, then, was wrong with their report
that “However, the people ... are powerful .. . (ibid., v. 28)? Where
is the lashon hara? Ramban explains that the sin of the spies was ip
the word “However,” which implied that the might of the land’s jn-
habitants would present an insurmountable obstacle to conquering
. the land. This sin was exacerbated further by their subsequent com-
ment that “We cannot ascend to that people!” Be that as it may, the
Talmud (Arachin 15a) clearly states that the spies transgressed the
principle of lashon hara against the Land of Israel when they said, “J¢
is a-land that devours its inhabitants.” This point requires further
clarification, : : ‘
The answer is that the root cause of the sin of the spies was exactly
" analogous to the siii of lashon hara as described above. Théy failed to
“ perceive the true greatness of the Land of Istael when they formulated
their opinion ofit."When they saw “a land that devours its inhabi-
tants,” which Rashi explains t6 mean that they encountered burials
and mourners wherever they went, they should have realized that this
situation was brought about intentionally by Hashem in order to
divert attention from them. Similarly, when they said “[the land] is too

strong for us” — which, as Rashi explains, can also be translated as .

“[the land]is too strong for Him — they were guilty to an even greater
degree of underestimating the true powers and capabilities of the
Almighty. '

fellow’s aktions favorably and to appreciate him according to his reg| ’
value, we would never think or speak disparagingly of Rim. Simi]arlyl
King Solomon says (Proverbs 10:18), "He who speaks slander js ,
fool.” This is because the root cause of speaking ill of someone s 5 lack‘__
of perception and comprehension of the individual’s true worth,

" The Alter of Slobodka used to illustrate the idea of not under-
appreciating the greatness of Eretz Yisrael by quoting Fhe Gemara
which describes how R’ Ammi and R’ Assi would be careful to move
into the shade when it became unpleasantly hot, and move into the
sun when it became cool, all in order to avoid developing the slightest
feeling of dissatisfaction with even the weather of Eretz Yisrael

(Kesubos 112a-b).
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ﬁ)t any rate, we have seen that the root cause of lashon hara is the
tendency to underestimate the true worth of our fellow human beings.
As the verse says in Psalms 1015, “I shall destroy the one who
slanders his friend in secret; I cannot bear the man with haughty eyes

and arrogant heart.” The slanderer is referred to as ““one with haughty X

eyes,” for it is his inability to perceive the merits of his fellows that
causes him to speak in this way. '

PURL PY=NARWY _ra (W )]

IMN PRY PR N33 WN (TP) PITIIDD
73IPN OND MNP0 ANI 0 Y [hn
IR DN Sy o 02 ONN  HNIWY
- Yaav waY vy mynty moa pah yapy
~ Y PUNT WD 139 099300 Non

B ]ﬁ'mnn 2Y_DINPHN = N 1NN
m‘n:m:n 1NND_ 1220 51NN Yy o3 A -
PP 237 N 37 nN (0w PYIID)
ToNaY 1) Yo N9 DYTPR I ava
NIPD: OTP YT NP NIINT NP Ja
P JT00 N NI NTHOHBN NI NroT

YUPII 190 ,UTpn PO by Nrmda NrabNa T

2¥ NI NMAINM INWA DY PRY 37D W o
N7 MIN ¥ NI 250 01PN NN DIn
JIDRY DDNIN 2vava (yry mx Yw NPy
MDY ITPM] BPYA N XYY n ool
YW yhwn NOMY D5 ony ,[71%

" 0250, O




3

XX DY 0Inpny BIND NN PR N

N2 D90 P N9NYNY 30N IPYL DYTPI
P OVYIp DY

ATPYN 0PN - PMBN N IV

NN [Dwnd] 0NN

2Y DDYYTP DONYY PR Y3IN TIPY DY)

DNV PR Sywr Ty 991y pan v
NY ONTIY MY MANT NNV DVYTPD
PN NT YIRD DVVTP D900 DN 1N
DN PN P NON ,DIPNN 1Y DYOMn
1y YTpn Nana DAY 3hbnRb ,AYan DN
AN P0YY NOYr DYICINY DOY O Y
20 P DNYY PN DO TSNY PN
2V _DPNWY DY MTIN DIPAND 7909
0¥y P2 _NHNI NI DND )2 DY NIND

DNY_INUN ,IRIDHN TONT INT NDY OANY

PTDIPPYIIINT NOW DD P DP9 DN
ANNYAN  NYNIN I90Y AoWa 00NN
JIIUN IR NDY DY N NI INWY

SM NN PAVY NN YIN DP9 1IN "
DR 5¢ NYIPN onva nrNT pna

D92 VIR [N ONNAX] DPWI N
2DV IPNT PIYN 03 Dw

O PN IR 0 Y)W, £

b o '5b D93 NYID 79B03 mAY I L3 ,2) BWIN TP NS
— 30w nph &9 T YR DVOT PRI MITW 13T PRy WY anphw

NIONT 7D N MY noba a1
PIDAN DY (N NYI9 N3Y MWNTI) wITna
N PN DPNN DN NP (1,30 XY
N"D9 NPYTOY] N0 5Y MWD PY ANT NG
N [ODYY 7Y YINAD UN Ty NOI
apn Y MNY NN mp)’i IMNY 0yt
XYY PNND BN 0¥ 22 AN IPRY
VI YD DR PN DR AN N 7D DN
ANY DD DNR DN (ONYOYN MYHN)
ION IMINY_ NI BN IRD 1D IR NN
(M pwa DY) 0N DI PN DINY INYY
MDD DOy rnnn Dy n9 D5 awr
ANMNIN_WIN_5¥33 15N DINIIW NPV NSD)
U3 MY MM DOPYA DYINDNYIY
TP Yy miymin N1 IAN pnx
WL Y3 OYOINDNYI ,NNIVN DN
NIV SDWIN N MM DN MM
Mahh!

n>nm ]invb NS IOTPN YIPY 1PN W
DOTPN M MNTY AN DY NNPHN NN
INIY  VPAVIY  JANND. DD Amn
WA HOPYI NN WON DNNTN DY DMWY
by HONDRDN BRY WPIYN_NNIDIN_ D1
fwmn NO  DNNI 199 NIND DUYTp
N DRI DYNIN_ PN IDNY LOVTTRN

1+

oMn awynn T0m onpd XY Yy mimra ywem Yvon oxvn Y3 72 o
WX 953 ,a%N ANR WK Y33 -~ 707 et bw oeiTna (o IR
JNR_JPYY 9R OMaTn 9D Twey Lomhn hY3p XIT IPVR LY hnR

.ipb o 0on yowr ,awyn b vk Y5 Ranh

CLDNLIN P XD AVYTPN DN

1A
The Mishnah states in Avor 4:1, “Who is wise? He
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RABBI CHAYIM MORDECHAI KATZ: “The wise
person learns from everything that occurs to him. He tries to gain
understanding from each occurrence. Even if he does not merit

of the matter in itself éXpands his mental scope. But a fool:s eyes
are focused on distant horizons. He does not pay aticntion to
what is happening right in front of his eyes. He_:‘m\;s,ses out on
many spiritual lessons. The wise person learns frqm the dz}xly
events that he sees and hears. His heart feels what. is happening
around him, and he constantly learns from evervthing.

e lesson of this saying of our Sages is that the purpose of God's
T:unishment is corréctive, to notify the recipient that be ! 'ust
mend his ways. Th i - [ing
witnessed punishment for a deed similar to theirs, the sin of ) mf“',
slander, and for having failed to take this lesson to heart, This iga
the reason why Divine retribution is meted out J» W Tm
measure for measure. It is to enable a person to pinpoint his sin and
to improve that which needs correction.”

i
N

~to gain a total understanding, the attempt to gain a deeper grasp

who learns from every person.” When you look into
| ,a mirror you see your own blemishes, Think of
% other people as being your mirror, When yoli notice
/" a defect or imperfection in someone e , that
should tell you that you are tainted by the same
shortcoming, ... For example, if someone Is awaré

he also is tarnished by a trace of this sin, namely
that he is guilty of pride. For our sages equate .
haughtiness with the sin of adultery. Or, if a person
observes someone worshiping idols, it is likely that
he is guilty of a mild form ofidolatry, namely:?
anger, for the sages compare anger to idol worship. -
Remember that Heaven shows you these  sins in
others in order that you search yourself and mend
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Thus, even the forni of a sinner’s death, although no longer useful
to.rectify the ways of the sinner, serves as a lesson and reminder to
those around him. The o"%3m, spies sent by Moshe, were punished
with death by a plague;j as the Torah says, n21 "xyin DU Y
1 110% N33 Ny Y7, and the men who slandered the land died in’
a plague before Hashem (Bamidbar 14:37). Rashi explains the nature
of their death: They died in a manner befitting’ them, ‘measure for
measure.” They sinned with their tongues, and consequently, their

tongues protruded from their mouths reaching their stomachs and

worms crawled to and from their tongues. Hence it says, “before
Hashem,” meaning by the manner in which Hashem inflicts
punishment: ‘measure for measure.’

; .f,,Wof.adultélty—being—cémmittedrhe*must*assume't’lfatf;"”' T
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Although the purpose of punishment is to educate anid pinpoint
the areas where one has erred, it is hard for the recipient to accept it

as such. It is human to rationalize and explain away. Even if one is
forced to admit that one is being punished, one would rather attribute -
it to some sin rather than the one for which he is being punished.
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The Rambam writes:!

Every person is fit to be righteous like Moshe our

teacher, or wicked like Yerovam.... There is no one

who compels him, decrees upon him, or leads him

to either of these two paths. Instead, it is he — on

i his own initiative and thought;— who tends to the
path he desires....

This principle is a fundamental concept and a pillar
[on which rests] the Torah and its command-

. ment[s], as it is written:? “Behold! | have set before
you today life [and good, death and-evil,]"... i.e., the

- choice is yours. o

| Any one of the mortal acts which a person desires

: to do, he may, whether good or evil.... The Creator
doés not compel or decree that people should do
either good or bad. Instead, everything is left to

" their [own choice].

G-d did not create man to be an autom‘a.'ton. Instead, He
gave him free choice, which distinguishes+-him from all
other forms of life.? All other existence is ruled by the laws
of nature.-:Man, by contrast, has the power to control his
conduct, and act according to his own initiative.

1 . .
The ta‘sl?"of molding one's character represeits a more

complete expression of our potential for free choice. When

a commandment has been given, even though man has the -
option of obeying or not obeying, the fact that G-d has
given the command spurs obedience, for every Jew has a
natural desire to serve G-d.¢

Moreover, when G-d’s will is explicit, the choice facing
" man is clear. On the other hand, when G-d has not given an

“explicit command, and mén has to elevate and refine him-

‘self until he appreciatés witats ex ected of him, t'he chal-
lenge — and the choice — gre far more encompassing.” .

Nid

20
‘This new approach to Divine service — that the initia-
tive be given to man — is associated with the objective of
_the spies’ mission: our people’s entry into Eretz Yisrael.
KThe goal of life in Eretz Yisrael is to fashion a dwelling for
G-d within the realities of everyday experience.

PR

LS

The exgrcise of free choice lies at the heart of our Di-
vine service. We have the option of carrying out G-d’s will,
or ignoring it, Heaven forbid. Our challenge is to “choose
life,™ living our lives as He desires them to be led. In par-
ticular, two types of positive choice are expected of us: ) '

“a) Obedience to the mjtzvos of the Torah. G-d has given

us a multi-faceted set of deeds which we are ©Obligated to - N

perform, and others which we are forbidden to perform. At
times, doing the deeds required of us or observing the -
prohibitions imposed upon us involves inner conflict, for
the doing or not doing may run contrary to our natural
tendencies and desires. Our power of choice enables us to
control and negate any inner obstacles that hinder the ful-
fillment of G-d’s will. .

10 b) Molding one’s character to conform to G-d’s will,
even when there is no explicit commandment to do so. To
explain: There is an entire realm of activities referred to as

reshus, “what is permitted.” We are not told what we must
do, nor what we must avoid. But that does not mean there -
is no G-dly mode of conduct appropriate for these activi-
ties. The initiative, however, is ours. We must strive to

discover G-d’s will, and then shape our characters accord-*

ingly. . -
28 _,

A This approach to Divine service represents the new
dimension contributed by this week’s Torah reading. The
reading begins:® Shelach lecha — “You may send....” Rashi
explains that the people had come to Moshe with a re-
~quest that spies be sent to explore Eretz Yisrael, and that
| Moshe had brought their request to G-d. G-d had replied:
'“It js up fo you. I am not commanding you. If you desire,

séend.” : _

A This represented a new phase_ in our p_eq;’n‘leis_relatipn-

iship with G-d. Previously, the Torah had related the com-.
‘mandments which G-d had given Moshe for the conduct of -

" the Jewish people. It also described certain situations, e.g.,
*the second opportiinity to offer the Paschal sacrifice? in

“answer to a-query telayed by Moshe to G-d. But evén in
those instances, G-d,.rqs/'ponded with an expli¢cit command..
This is the first occasion in which G-d leaves.the choice to
Moshe. ‘

13
3 S o
More particularly, this dwelling should be established
by man’s initiative. Were the dwelling to be established by
revelation from above, it would be incomplete. Man as he
exists within hi5 own context, and the power of creativity
he possesses, would not be reflected within it. When, b
contrast, man transforms his own will, and on the basis of

this inner metamorphosis proceeds to transform his sur- )
roundings, G-d comes to dwell within our existence.
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The explanation, given in Chassidut,? is this. The spies
'were not animated by fear of physical defeat. Instead they
‘ifearc& a kind of spiritual defeat. ¢— '
' Inthe wilderness, each of the Israclites’ needs was met bya
direct gift from G-d. They did not work for their food. Their
{bread was the Manna which fell from the heavens; their water
| came from Miriam’s Well; their clothes did not need repair.?

| =B The possession of the land of Israel meant a new kind of
f responsibility. The Manna was to cease. Bread would come

| only through toil. The providential miracles would be replaced
by labor; and with labor came the danger of a new preoccupa-
tion. :

‘33 The spies were no ordinary men. They were princes of
their tribes, especially selected by Moses for the mission. And
their anxiety was a spiritual one. Their fear was, that a concern
to work the land and make a living might eventually leave the

Israelites with progressively less time and energy for the service
of G-d. They said, “It is a land which eats up its inhabitants,” .
meaning that the land and its labor, and the preoccupation with
the materialistic world, would “swallow up” and consume all * .
their energies. Their opinion was that spirituality flourishes
best in seclusion and withdrawal, in the protected peace of the
wilderness where even the food was “from the heavens.” 4

’
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3"{' And yet, the spies were wrong. The purpose of a life lived
in Torah is not the elevation of the soul: It is the sanctiﬁcation__*.
of the world.
The end to which every Mitzvah aims is to make a dwell~
ing-place for G~d in the world—to bring G-d to the light
within the world, not above it. A Mitzvah seeks to find G-d in

the act which discovers G-d within the
G-d is truly everywhere. He does not-need the extraordinary to.
proclaim His presence. He is G-d even within the dimensions ™
of the world. This is-the real miracle, that the infinite can in-
habit the finite, and that natural and supernatural can become
one. - . "
~This is what the entry into the land of Israel signified.
And so Caleb’s answer to the ten spies was, “Let us go u
let us indeed go up and inherit the land.” In other words, let us
“go up” twice over.- We have ascended to the spirituality of the
wilderness, we have risen above the concerns of the world. Let.. .
. [ “‘us now make a new and greater ascent, finding Gd Wi“t/liin”thké 21
i, - »world itself. And let us possess the land, not as's meone who
* buys something from a stranger, but as someone who inherits
" something because of his oneness with its owner. !
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the natural, not the supernatural. The miracles which sustained
the Jews in thé wilderness were not the apex of spiritual experi-
ence. They were only a preparation for the

pgssession_ ,pf the land g_f Israel and makingita holy land.
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" The Ybove concepts are alluded to in the name of the
Torah reading, Shelach. Shelach- means “send,” indicating

i that every person — and in a larger sense, the Jewish peo-
‘ ple as a whole -—is sent out, caused to leave their natural

| environment and charged with a mission. This mission en-

ables both the individual and the nation to reacb a higher
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13;7' In a personal sense, this refers to the mission of every

soul as it is sent down from the spiritual realms to be en-

J clothed within a material body. This is “a descent for the
sake of an ascent,”" for byusing material entities for spiri-
tual purposes, the soul progresses to a higher level than

£
N Pm R o) 13';1;7 K97 Dy MY ww‘z,.,‘-h'r: 1 on 2w
DIDY BT7 THYN 0D 173pR 0B B3 — rvaRm X Kow Wb
oy’ 71 1y Yon ooy

- (32,33 12m3) MWW Yo oyva Y¥X Y7t owarm ays VR 12D

X MnY ooxyAnos mbwa 1ins VIR ANYDY TR WK SR T
073 R K2 120 18y 1% PR ey by Jmon mm L0 MR PRy
/13 73PN OV TR DIVYY mpnn Xm,mwyb e WK 530 gy R
~12U0 0% 7P KD 135 09; L ’D /PN 93 Y12K 935 /7 MY Hm
PIPon X %3 ,I0% DRamm 57ob meab oy b ovwm oIRA pIany ;(

2 , E . DR 71 IR




	16001.tif
	16002.tif
	16003.tif
	16004.tif
	16005.tif

